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upon the administrative divisions of the time of Diocletian
or of Constantine. Even to-day the metropolitans can be
said to be the bishops of the Constantinian provinces. In
each city there was a resident suffragan bishop; in the
Byzantine Empire the title of archbishop, if it is not merely
an honorific synonym for bishop, denotes the head of an
autocephalous bishopric, i.e. one which is directly dependent
upon the Patriarch. It is only in Illyricum—which until the
eighth century had for its ecclesiastical superior the Pope of
Rome—that 'archbishop' has its Western sense of 'metro-
politan*. In general the Byzantine Church had no bishops
in partibus. One must come down almost until our own day
to see residing in Constantinople prelates whose titles pre-
serve the memory of those dioceses of Asia Minor where
massacre or exchange of populations on a large scale has
completely destroyed the former Christian congregations.
While the dioceses, for example, attached to the Kingdom of
Greece have already been or are in process of being emanci-
pated according to the formula of the Oecumenical Patriar-
chate and thus incorporated in the national Church, in theory
the episcopate is recruited by popular election, although
more and more in the course of Byzantine history higher
authorities and even the direct influence of the Emperor
come to play a preponderant part in the choice of bishops.
An ancient rule which for a long period does not admit of
any exception and which is often adduced in the controversies
between Rome and Byzantium declared that a bishop is
elected for life, that he is wedded to his church and that a
divorce from his see by way of translation to another bishopric
is unlawftil. After the fourth century at least, the bishop
cannot be married: on the other hand, simple priests, deacons,
and subdeacons can live with their wives on condition that
they have been remarried on being created subdeacon. The
celibacy of the clergy was often denounced as a heretical
innovation which was due, according to Byzantine theolo-
gians, to the pernicious influence of Manichaeism. This
essential difference in ecclesiastical discipline was one of
those points of misunderstanding which were exploited by
controversialists at the time of the schism. We have already
said that nothing could be more false than the charge of
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